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PREFACE 



Siva-Mahimnah Stotram or the Hymn 


on the Greatness of Siva is considered 
by many to be the best of all the hymns 
found in Sanskrit literature. Sri Rama- 
krishna once went into Samadhi, while 
repeating it. It is grand in conception, 
sublime in diction, and uplifting in its 
influence. Some of the verses may 
fail to appeal to the modem people, but 
their cumulative effect on the mind of 
the readers is none the less. The very 
recital of this beautiful hymn raises one 
to a higher plane of existence. There 
are many persons who repeat it daily 
though not fully understanding it, yet 
they derive immense benefit. It goes 
without saying that persons who recite 
it after knowing its meaning will have 
more spiritual advantage. For the benefit 
of those English-knowing people who 
have no deep knowledge of Sanskrit, 
we give this English translation. 
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Nobody knows definitely who is the 
author of this book. There is legenda¬ 
ry story that one Pushpadanta com¬ 
posed it to please Siva, whose wrath 
he incurred by treading on the flowers 
which were left after worshipping the 
Great Deity. The Verse No. 37 supports 
this legend. It might be that some devotee 
of Siva wrote this hymn under this 
pseudonym. This is quite in keeping 
with the Indian spirit which makes a 
man shrink from the idea of seeing his 
name blazoned before the public. Who¬ 
ever may be the author, doubtless he is 
immortalized in this hymn and will 
receive silent homage from the devotees 
of the Lord for all time to come. 

Pavitrananda 


Ad v ait a Ashrama 
Mayavati 
28 February 1938 
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SIVA-MAHIMNAH STOTRAM 


OR 

The Hymn on the Greatness of Siva 







SIVA-MAHIMNAH STOTRAM 

"tfcji ' ~ ‘ ‘ . 7 

jrfgwr: 7R ^ TT7f7<|7t 
?gRi^ri^5Tmf c r 737*ren*c7fir f7T: i 
srqT^ir: ^r#: s77fo7fajn*rT«rfsr 7T7 

•«•■'-* - e h 

*cfr# f^T^R: qfe>7: 

c i'i? U 

f* O Siva ^ of Thee 7f|p7: of greatness 
7T7 great 7R limit 3r%<|7: of one who does 
not know *3%: praise 7% if 7777) unfit, 
77 then 7i|n7)717f7 even of Brahma and 
others f77: praises r7f7 with regard to 
rhe e 77757: inadequate , SR and if *77%- 
7fT' J II7I^f7 according to one’s intellectual 
capacity praising 77: all ( 77: people) 
ST7R7: unblamable 77% becomes (77T 
then) *7)7 in composing a hymn 771% 
even my t^: this 5 %f ^tempt %S33E: 
free from blemi sh. 


THE HYMN ON THE GREATNESS OF SIVA 


1, If the praise of Thee by one who is 
ignorant of the extent of Thy greatness 
be unbecoming, then 1 the praises of even 
Brahma and others are inadequate for 
Thee. [And if 2 all jremain unblamable 
by praising Thee according to their 
intellectual powers, then even this 
attempt on my part to compose a hymn 
is free from any blemishj 

1 Then the praises etc .—For even Brahma and 
others do not fully know the greatness of Siva. 

2 If all remain etc ,—God forgives all imper¬ 
fections in men, if they are sincere in their 
devotion. 
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twtft 37 7 *rf|[3T 3T3i7733t- 
7 ^f^c PTfir^ ' *7%^% i 
*r ^ ^terszr: j>f^wpniTO*r %77: * 
q% ?77?7t7 7 77: 777 7 77: 

IRII 

7 Because 37 Thy TftTTT greatness 
713?7*rcflffc: of speech and mind 'TTR 
object a%)3: surpassing, ( 73: therefore) 
7 which «jf3: 3rf7 even the Veda 737r 
s7 T 7v7l by the method of ‘Not this’ 7%37 
fearfully 3rf373 describes 3: ( TffTT ) 
that (greatness) 777 by whom S3t3®7: can 
be sung 7»(3f3377: contains how many 
qualities 777 to whom f777: object of 
perception 77% becomes ? 5 but 

7 7?7 l7 7% to the form taken later 377 
whose|77: mind 77: speech 7 73(3 does 
pot turn ? 




the hymn on the greatness OE SIVA 

2. Thy greatness is beyond the reach 
j of mind and speech. Who 1 will (duly) 
praise That which even the Vedas 
describe with® . trepidation , by the 
method of ‘not 8 this, not this’ ?—how 4 
many qualities does That possess ? and 
can 8 be perceived by whom ? Yet to 6 
the form taken later, whose* mind and 
speech do not turn ? 

. 1 Who will etc. —i.e. no one can. 

2 With trepidation etc .—because conscious of 
the impossibility of describing the Absolute. 

3 Not this etc. —One cannot say what the 
Absolute is like ; one can say only what It is 
not. 

4. How many etc. —i.e. nobody can enumerate 
Its qualities. 

6 Can be ... whom ?—i.e. the Absolute can 
never be the object of perception. 

0 To the form etc. —i.e. when the Absolute 
took forms to favour the devotees* 

, 7 Whose mind etc- —i.e. the thought and 

speech of every devotee turn eagerly to the feet 
of God with forms. 



SlVA-MAHIMNAH STOTRAM ' 

O'. c 

f%. WTqfr gT^rdfa^qf n \ 
tht n ^r^cr: 

^Rtczr^rsf^iTT JTWT %f^rfo<TT 

11311 

5 T^PT O Brahman q-^pt^TT sweet 'TT'T^T. 
supreme SPRT veritable nectar qt^: the 
Vedas Prfw^T: of the author ^ to Thee 
; g^TTf: of Brihaspati, the teacher of gods 
3 fPr even words of praise (in¬ 
terrogative) object of wonder ? / 

g^pspf O Destroyer of Tripura g but 
Thy WP*r ? T 3 | KI J T through the merit 
from praising Thy glories m my ^ 
this Wl®ff speech ytlf*t shall purify ?RT 
this motive srf^r apf m composing this 
hymn rpr my mind engaged. 
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THE HYMN ON THE GREATNESS OF SIVA 

3. 6 Brahman! Does the praise of 
even Brihaspati cause any wonderment 
to Thee who art the author of nectar- 
like sweet Vedas ? O Destroyer of 
Tripura, the 1 thought that by praising 
Thy glories I. shall purify my speech has 
. prompted me to undertake this work. 

1 The Thought etc .—The reason is given why 
| he has undertaken the work, though the hymns 
of even Brihaspati, the teacher of gods, are 
insignificant to the l<ord. 
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rTTOt* ^ItT^jr^Tp’qT^ig’pTfKr v*K> 

'.srataffl s.to ^ i 

sr^szn^rmfciFT to x*T*rtaTTO<JTf 

\ 

fa^rT sqraM f=rTO srgfaq: 

iivii- 

3X5 O the Giver of boons de¬ 

scribed by the three Vedas <jPI£<q'«Hr- - 
SM^gKi the creater, . preserver, and 
destroyer of the world J T tr rf*raT'J according 
to different qualities fWT cPTT in three 
bodies sznxr divided 33 Thy 33 which 
Divinity 35T that to refute • 

tt% some srsfgg': thick-headed persons 
grfixFT in this matter s p^l^l*! to the 
ignorant X’TWfaT’T pleasing ('OTITO 
in reality) hateful 

opposition 1333% offer. 


THE HYMN ON THE GREATNESS OF SIVA 

4. O Giver of boons, in refutation of 
Thy Divinity which is described by the 
three Vedas, which creates, preserves, 
and destroys the world, and which is 
divided into three 1 bodies according to 
the different 2 3 qualities, some 8 thick¬ 
headed persons offer arguments, which 
are pleasing to the ignorant but (in 
reality) hateful. 4 * 

1 Three bodies^- rjmmely, Brahma, Vishnu, 
and Siva. 

2 Different qualities— namely, Sattva, Rajas, 
and Tamas* 

3 Some —referring to the Mimamsakas who 
maintain that God has no form and is not the 
cause of the creation, preservation, and destruc¬ 
tion of the world* 

4 Hateful —^because their views go against the 

Vedas* 
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SrVA-MAHIMNAH STOTRAM 

: fernr: sr w 

f^in^Rt mcrr fanynsrsr f fa ^ i 

araw^r ^5*rw^^«ft ^rfa*r: 
f cRifsr iftfr^r 5nr?r: 

\\\n 

^ indeed *T: ^RIT that creator 
with what desire f^R: with what body 
Ri^hh: with what instruments RvRT^k: 
with what support RWHI<tl*T: With what 
materials fV'H'M three worlds ^fo_ 
creates !*fa ^ of this nature <Hd e rHR e )*i 
whose Divine nature is beyond the reach 
of reasoning with regard to Thee 

3ppRKf:?*r: though having no scope for 
apf such argumentation spra 1 : of 

people for delusion *=t»iPHd some 

fyrPPT wrong-headed persons JJ^sRqfa 
makes vociferous. 
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•the hymn on the greatness OF SIVA 

5. To fulfil 1 what . desire, having 
What body, with what . instruments, 
support, and materials does that creator 
indeed create the three worlds 1 —this 
kind of vain argumentation with regard 
to Thee whose Divine nature is beyond 
the reach of intellect makes the pervert¬ 
ed 8 vociferous to the delusion of 
m ankin d. 

1 To fulfil etc .—When a man does anything, 
he has a definite purpose ; he can work because 
he has a physical body ; and while making any¬ 
thing he needs three things—some instruments, 
some materials, and a support. Ignorant people 
want to see these conditions fulfilled in Gods 
act of creation. But such expectations are idle, 
for God is God—He cannot be judged by any 

human standard. 

2 The perverted— The atheists referred to in 
the previous Sloka. Their wrong thinking is 
due to their being under the sway of Maya. 

£ <UM tVr^ $ * A 

erf ■ ^ ^V- --M 



SlVA-MAHIMNAH SToTRAM 

3f5rr^T?ft ^r: 5Fmr- 

^rf^sRTR f% ^firf^r i 

amtsfr 3T fqf^fRsrq-q- TfoRg 

q^ft *t*?t?c3t s^mjx^x 11 % 11 

spT^i O Lord of gods ST^R^ftsPr 
though having parts sffaTT: the worlds 
SRrJTPT.' birthless f% whether ? «FRTnj of 
the worlds ?RfqfV: creation srfqsSRTn: 
creator SRT^?T without ?rqRr becomes f% 
whether ? in the creation of 

the worlds apfter: except God *}?: WT who , 
else 'rf^C attempt fprffcr can make ? 
q^T: because ^ these fools (sftr: 
therefore) ?qt 5rf?T with regard to Thee 
Wl'<& ifaise doubt. 
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tHE HYMN 01ST TlHF GkEAtNFSS OF SIVA 

6. O Lord of gods, cad the worlds 
be without origin though 1 they have 
parts ? Is the creation of the Worlds 
(possible) without a creator ? Who else 
but God can begin the creation of the 
worlds ? Because they are fools, they 
raise doubt as regards Thy existence. 

1 Though parts —Whatever has parts 

must have origin. 





SIVA-MAHIMNAH STOTPAM 


spft TO q^FTfenref 

o 

srf?r# qrfwR: 'rszrfafff ^ i 
STOI^ qttTCesPTfir 'T^TTPW IIV3II 

• c 


^ffr the three Vedas yi**M Samkhya 
qpT: Yoga 'PUMfd^cf the doctrine of 
Pasupati fcjt>urerr the Vaishnava doctrine 
^fcT these trfvr# different tariff paths (*rf?T 


being) this path 'TT’T best 3K: that 

path proper ^ thus of 

temperaments sffasin^r due to difference 

of jpeople follow-, 
ing different paths—straight or crooked 


c r-4^ l*T of waters spjN - : ocean like 
Thou tr^jj one JP^T: goal sffiT art. 


THE HYMN ON THE GREATNESS OF SIVA 


7s There are different paths (of' 
realization) as enjoined by the . three 1 . 
Vedas, Samkhya, 2 3 Yoga,® Pasupata 4 5 
doctrine, and Vaishnava 6 Sastrass 
Persons following different - paths—■ 
straight or crooked—according as they 
consider that this path is best or that 
one is proper due to the difference in 
temperaments, reach Thee® alone - just 
as rivers enter the oceans • 

1 Three Vedas —Rik, Sama, .and Yajus. 

2 Samkhya —as propounded by Kapila. 

3 Yoga— as propounded by Patanjali. 

4 Pasupata doctrine —which says that Pptsu- 
pati or Siva is the creator of the world and that 
liberation can be had by meditating on Him. 

5 Vaishnava Sastras —such as Narada Pancha-. 

ratra, which inculcate the worship of Vasudeva 
or Sri Krishna. / - . - ' 

• 6 Thee alone— Paths are different, but all are 
unanimous that God alone is the goal* 
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SIVA-MAHIMNAH STOTRAM 

JTfftsn «§qr^Rfspi qjfw^: 

grmrt amfe 55% 5 TO^gsrfWgtf 
?r fe WRmrre faq-jRRerOTTT vnrofcr ,' 

11=; 1 i 

O Giver of boons q^ftfSTi great bull ' 
leg of a bedstead axe arf^FPr 

the tiger-skin qpr ashes qfvR: snakes' 
a human skull q and fffr I^IcT this 
Thy principal possessions, 

5 though §rr: gods qqq^rsri^Tf^rt given 
by the casting of thy eyes 5TPT cTPf those 
sgf® treasures sqfq enjoy ff indeed fa<PT- 
JT^Id B0 Tr the mirage of sense-objects 
one whose delight is in the 
Self *f not SPprid - deludes. 
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THE HYMN ON THE GREATNESS OF SIVA 

8. O Giver of boons; a great bull 1 
a wooden club, an axe, a tiger-skin, 
ashes, a human skull and the like—these 
are Thy sole possessions, though 2 by the 
mere casting of eyes Thou gave to gods 
^eat treasures which they enjoy. 
Indeed, 3 the mirage of sense-objects 
cannot delude one whose delight is in 
the Self. • 

1 Bull etc .—Bull is used for riding. The dub 
and the axe serve as weapons. Tiger-skin is 
the substitute for doth. Ashes are used fQt 
besmearing the body with. Snakes are a sort 
of ornaments to His body. Human skulls serve 
the purpose of drinking cups. 

2 Though etc .—His style of living is abjectly 
poor, though at His mere wish gods possess 
infinite treasures. 

3 Indeed etc .—The reason why He lives so 
poorly is that sense-objects have no attraction 
for one whose delight is in the Self. 
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SrVA-MAHIMNAH gTOTRAM 


- v -V • • » .. • ^ 

gcf* 

^ir 5PT% jrefrwRSfotf | 

q-warfr gfaftJTcT , , 

*4>~. 4 r. '-^ ■>«. rl f> u /-V^y \ - r|> f^ 

^ ^*3^ T^f^rgr jt ^ dff 

.J'tr"^- ’ " f7' ' -"■*■»• --' ’ ‘ ! ./‘C r ,>Al - «» 


-TnOt 


c\ *v» "(rt;, 




^ ijjlUii 


t ^ ^-4 ^^<-h dd O Destroyer of the demon 

?*,P' Pura" ^rfTOcT some one the whole spj^ 
! universe ET# eternal TO some other 5 
\ while 13^ this all i.e. the universe 
~ A Jf ^ ar^I ^ transi tory JRft says TC another 
^ C v. t sprfa in this whole world 

' jgj^sqTgft^ eternal and non-eternal sror- 
4 “ 3 ' f^rt with different natures ’Kfff sa ys ff: 
U f ,=: * v by them PtlVm: bewildered ?f as if Rf 
f --• -j-hee * 5 ^ praising qr not feel 

f >' r -* rf5 aS hamed tiff Ah indeed «j<siviri garru- 
i.-fu q* 5 T audacious. 





THE HYMN ON THE GREATNESS OB SlVA 

9. O Destroyer of Pura, some 1 say 
that the whole universe is eternal, while 
others 2 say that all is transitory. Yet 
others 8 maintain that all Ihese are 
eternal and non-eternal—having differ¬ 
ent characteristics. Bewildered, 4 as it 
were, by them I do not feel ashamed to 
praise Thee. Indeed this garrulity 
indicates my audacity 5 . 

1 Some .. . eternal —The Samkhyas say 
that the effect is as much eternal as the cause. 
The universe has come out of Prakriti. Prakriti 
is eternal, therefore the universe also is eternal. 

2 Others ... transitory —The Kshanikavadl 
Buddhists say that everything is momentary. 

3 Others ... non-eternal —The Naiyayikas 
say that ether etc. are permanent; the jar etc. 
non-permanent. 

4 Bewildered etc .—When a person is bewilder¬ 
ed he is not conscious whether he is making 
himself ridiculous by his words and deeds.* 

6 Audacity —I do not know Thy real nature, 
yet I am forced by my audacity to praise Thee. 
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''SlVA-MAHlMNAH stotram 


““qfce^ 22J3pT55^^f€rg|q;: | rUi 

cicft vrfacr?T3m*Twra:*JTr frfw ^ 

^-■^--« e *v > 

spPT cHF# 'cffwrf cT^T fotpT^rftH <*>55% 

c c 

11 to J| 

: J ' ft ' • 

PlPW O Girisha having 

for body a pillar of fire 3R Thy JRT which 
greatness a^that on the above 
faf<fa: Brahma spr: below |fr: Vishnu 
; qoTTcT trying utmost to gauge 3R^T 

■ hnable qTcft became then srPppsraT- 

BltRif to these two praising 
Thee with devotion and faith JR[ because 
V&t of Thy own accord revealed 
Thyself, ( 3RT: therefore) Thy 
Worship whether W not 'cwflr hears 
fruit ? 
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THE HYMN ON THE GREATNESS OF SIVA 


10. O Girisha, Brahma 1 trying above 
and ( Vishnu trying below failed to meas¬ 
ure Thee who took the form of a pillar 
of fire. Afterwards 8 when they praised 
Thee |with great devotion and faith, 
Thou revealed Thyself to them of thy 
own accord, indicating whether 8 Thy 
worship can go without bearing result. 


1 Brahma etc .—Referring to the story that 
Brahma and Vishnu once quarrelled between 
themselves as to who was greater. God Siva 
then appeared before them in the form of a 
column of fire, Brahma and Vishnu tried to 
measure the body of Siva to prove their respec¬ 
tive supremacy, but both failed. At this in aU 
humility they began to praise Siva who, being 
pleased with their prayer, revealed Himself to 
them 

2 Afterwards ... accord —God is far away 
from those who approach Him with pride and 
self-conceit. But He is easily realized by those 
who are humble and prayerful. 

3 Whether ...result —i.e.the worship of God 
can never be in vain. 


?! 


S1V A-MAHTMN AH STOTRAM 


^ C\ c C\ N 

faFEfsrafo^r 

n??ii 

Oh Destroyer of Tripura tftriW- 
the ten-headed Ravana SR^TRT easily 
PnpjpT three worlds srt^qiWT without 
any trace of enemy arwra - making 
<.'i|<t>wsM'<wl , (»T eager for war 37fPT arms iR£ 
that 3PT5T held this ftTC'RPshifftJ^r. 

offering the cluster of 
heads as lotuses to Thy feet f^Rraj: 
steady of devotion to Thee 

result. 



THE HYMN ON THE GREATNESS OF SIVA 


11. O Destroyer of Tripura, that the 
ten-headed Ravana after 1 ridding the 
three worlds of any trace of enemies 
remained with arms eager for (fresh) 
war is due to the fact of his having great 
devotion to Thee—devotion which 2 
prompted him to offer his heads as 
lotuses to Thy feet. 

1 After ... war —This indicates his . great 
prowess. 

2 Which prompted etc .—There is a story that 
Ravana while worshipping Siva cut off one by 
one his nine heads and offered them to the feet 
of the I,ord as substitutes for lotuses. And 
while he was about to cut off his last head, Siva 
appeared before him and offered boons. Ravana 
prayed for the restoration of his nine heads 
and invincibility in War, which were granted. 
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SIVA-MAHIMNAH STOTRAM 


3m^tr spr^nr 

Sssi^sPr Iwrct: i 

srfTOc^i^ R^rfa 

linn 

cddjM'l^fflfa’IdtfR whose strength was 
got by worshipping Thee pT3«T forest of 
arms ^f^TCRft ^i?T to ^Kailasa, Thy 
abode arfa even with great valour 

fa’tWki: applying arpif of him (Ravana) 
srPrssrstay C^ftr ara^f^ri^sftnfo on Thy 
moving with ease the tip of Thy toe 
q’rar&spl even in the nether world Brawn 1 
impossible amft^ became. 5J5R; surely 
affluent *sra: wicked person *|^|fd' 
becomes deluded. 



THE HYMN ON THE GREATNESS OF SIVA 


12. When Ravana 1 extended the 
valour of his arms—whose strength was 
obtained by worshipping Thee—to 
Kailasa, Thy abode, Thou moved the 
tip of Thy toe, and he did not get a 
resting place even in the nether world. 
Verily, when affluent, the wicked becomes 
deluded. 2 

1 Ravana etc .— Ravana thought that instead 
of going to Kailasa every day for the worship 
of Siva, he would pull down Kailasa and place 
that in his kingdom. When he attempted that, 
Parvati, the consort of Siva, became alatmed. 
At this Siva moved the tip of His toe, and 
Ravana was thrown away from heaven to the 
nether world. 3$ven there his stay would have 
been impossible, had not siva taken pity on 
him and lifted him up. 

2 Deluded —The wicked persons on getting a 
good position in life become utigrateftil tt> the 
persons through whose help their success was 
achieved. 





SIVA-MAHIMNAH STOTRAM 


wts qR*fMhtf*r ?rdY- 
^srewsrrw: i 

cr^TR c^TRRt- 

*f >T^% %T?r^q^Tf?r: 

ll^ll 


qT? O Giver of boons qpcqqpfqq- 
fq^*T: who had the three worlds at his com¬ 
mand q’PT: Bana very great *Rft*T 

possessing srPr through of Indra 

qd«j wealth q<T that sPTx 1 ^ put to shade 
of Thy feet =tP<qRtafr with re¬ 
gard to the worshipper dPr+H him q not 
that faR to be wondered at. To 
Thee feKtr: of the head arm Id: bowing 
down qrPT what prosperity »T 

'does not conduce to ? 



THE HYMN ON THE GREATNESS OF SIVA 


13. O Giver of boons, that Bana, 1 
who had the three worlds at his 
command, put to shade the wealth of 
Indra is not to be wondered at—he 
being the worshipper of Thy - feet. 
What® prosperity does not result^! from 
bowing down the head to Thee ? 


1 Bana —an Asura king, the son of Bali, the 
grandson of Prahlada. He had a thousand arms 
and was a great favourite with Siva. 

2 What .. . Thee ?—ie; one who worships 
Siva becomes very prosperous. 
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fMhrc*rrss€t5 fa<r tffcr^cr: i 

*T ^JTPT: *F°5 cfcf q ^ q fsrzjq|> 
fa^rctsfa ^TSifr ?|qqqqvnfaqqfqq: 

ll?VI| 


ftw O Three-eyed One a pp iug- 

showing 

compassion on gods and demons who 
were panic-stricken at the whole universe 
being suddenly threatened with destruc¬ 
tion far poison drinking qq of 

Thee ^5 on the throat q: which q»?qTq: 
stain q: that fsrqq beautification q 
does not do ffa q 'not. qqqqqq^sqqfqq: 
of one devoted to freeing the world of 
fear fWR: deformity qpT even Wr^q: 
admirable. 



THE HYMN ON THE GREATNESS OF SIVA 


14. O Three-eyed One, it is not that 
the dark stain on the throat of Thee 
who 1 drank poison as an act of favour 
to gods and demons at their being 
panicky at the threatened destruction of 
the universe all on a sudden, has not 
beautified Thee. Even deformity is 
admirable in one who is given to freeing 
the world of fear* 

1 Who drank etc .—referring to the story that 
at the churning of the ocean poison arose, 
which threatened the destruction of the world. 
At the supplication of gods and demons, Siva 
drank that poison. The blue stain on His throat 
is due to that. 


2 
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3rf^T«rf 

ffi^r «rfaq> tRQ f%%^T: i 

$ qqqsfter 

FR: ?q^5qiwr q - ff **%<£ q«ar: qfare: 

II?HII 

f& O Lord qsq whose fqftr^T: arrows 
with gods, demons, and men 
sprfir in the world 3rfq anywhere 

3Tf%5PTf: unsuccessful q not 
return, Pftq always ^rfzpT: successful ^Tqf^T 
become that god of love ?qpj Thee 
like other gods 4^*1, think¬ 
ing an object to be recalled in 

memory sprjT became, ff[ because qfefM 
to the self-controlled qforq: insult 1W- 
conducive to good q is not. 



THB HYMN ON THE GREATNESS OF SIVA 


15. O Lord, the god of love whose 
arrows do not fail anywhere in the 
world of gods, demons, and'men but are 
always successful, became 1 simply an 
object of memory by looking 2 upon Thee 
as an ordinary god. For an insult to 
the self-controlled does not conduce to 
good. 

1 Became ... memory —i.e. was dead. 

2 Looking ... god .—The great God Siva 
was day and night in meditation. But gods 
wanted that a son should be bom to Him to 
lead them in battle against the demon Taraka. 
They Sought the help of Kama, the god of 
love. Kama, conceited at his success everywhere, 
tried to spread his influence even over Siva, 
by throwing an arrow of passion. Siva, angry 
at being disturbed in meditation, burnt Kama 
to ashes with the fire of His third eye. 



SIVA-MAHIMNAH STOTRAM 


srsrfa ^tt snirq'rc 

JTpffi fanf TOfa'^^fcTrfea'rlHT 

^ Thou 'JPTS5TR for saving the world 
?!3% dancest (^) 'TT^TWTcTTcr at the strik¬ 
ing of Thy feet ^ the earth ^f^TT all 
on a sudden comes to, ^i4 L K the 
conflicting thought whether it will not 
come to destruction «i - 

tT^T^FT with planets oppressed by the 
movement of Thy iron-club-like arms 
fawf: 7? the spatial region swld 

—as before), srh the heaven aTfrpTcT- 
^Trnf^rraST the side being struck by the 
waving matted hair tjf: just then ST^RT 
info becomes miserable. 'FT Ah, faWT 
^FTT mightiness unfavourable ^ (indicat¬ 
ing wonder) ( is). 
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THE HYMN ON THE GREATNESS OF SIVA 

16. In 1 order to save the world •when 
Thou danced, the earth wondered at the 
striking of Thy feet, whether it would 
not come to a sudden end ; so felt the 
spatial region along with the planets, 
oppressed by the movement of Thy iron- 
club-like arms ; and the heaven became 
then miserable—its side being struck by 
Thy waving matted hair. Ah, Thy 2 very 
mightiness is the cause of trouble. 


1 In order to save the world —Once a demon 
prayed to Brahma for the destruction of the 
world. The latter said that the boon would 
be granted at some future time. This alarmed 
the gods, who approached Siva for protection. 
Siva at this began to dance, so that the time 
for the granting of the prayer might pass 
unnoticed. But it was such a mighty dance 
that the three worlds were terror-struck. 

2 Thy very mightiness etc .—Siva danced for 
the protection of the world, but because of his 
mightiness unknowingly caused trouble to many. 
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SIVA-MAHIMNAH STOTRAM 


f^TO'rt 

sprrft 3KT q: ftrcfa cT i 

SHRgkRTR SRrfipr^if fa $fa{- 
cJT^rt&r ^ ^ 5 : n?v9ii 


f^q^rrqY pervading the sky 

the beauty of whose foams 
is enhanced by having stars and planets 
inside *f: which 3RT of water SRTf: current 
(that) ^ Thy fepd% on the head 
looked smaller than a drop of 
water ; by that ( JT: again ) ^TW the 
world 'JiwfHq«4 surrounded by waters 
looking like islands fRPT made, 
^flr 3R?r by this rR Thy f3®*r divine 3g: 
body Md*i vast 3?R should be 

inferred. 
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THE HYMN ON THE GREATNESS OF SIVA 


17. The 1 river which pervades the 
sky and whose foams look all the more 
beautiful because of stars and planets, 
seems no more than a drop of water 
when on Thy head. That 2 again has 
turned the world into islands surrounded 
by waters. And by this should be 
inferred how vast is Thy divine body. 

1 The river etc .—The same river flowing in the 
sky is called the Mandakini, on the earth the 
Ganga and in the nether world Bhogavati. 

2 That again etc .—It is said that the sage 
Agastya once being angry with the Ocean drank 
all its waters. Afterwards when the king 
Bhagiratha prayed to Siva, out of the latter’s 
matted hair flowed waters which covered the 
world and divided it into seven islands. 
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SIVA-MAHIMNAH STOTRAM 


^ri sfrVfr qqrr 

wf =^ST#f Tqqwnftr: m sfa i 
fewr?% qrtsq 

fqqq: q ^ q-^fqr: snrfqq: 

c o 

\\\ 6 \\ 

fqj'tST’jPT the three, cities like a straw 
foreft: wishing to burn 3r Thy sfhift earth 
.t?r: chariot ( qrafcr was ) *RP|ftr: Brahma 
qqrr charioteer (strata) 3fq?£: the great 
mountain Meru bow (sTRflq) sr«ft 
and •<t's{i e S? the sun and the moon Tqi'ff 
the wheels of the chariot (STIWI^ were) 
v^v'i'trfqj Vishnu src: arrow (srrcftq) ; 
ffiT in this manner *f>: what sta this 
STrtnqrfqfq: paraphernalia ? indeed 

fqqt: with things at disposal 
playing' spjfqq: the intellect of the Lord 
•T not ‘Kd«w: dependent on others. 
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THE hymn on the greatness OF SIVA 


18. When Thou wanted to bum the 
three 1 cities which were but a piece of’ 
straw (to Thee), the earth was Thy 
chariot, iBrahma Thy charioteer, the 
great mountain Meru Thy bow, the sun 
and the moon the wheels of Thy chariot, 
Vishnu Thy arrow—why 2 this para¬ 
phernalia ? The Lord is not dependent 
on others—He was playing with things 
at His command. 

1 Three cities —the three cities of the three 
sons of the demon Taraka. Siya destroyed the 
three cities and the demons at the prayer of 
the gods. 

2 Why ... paraphernalia ?—Big equipement is 
necessary for a big work only. One does not 
use a sword to pare nails. The three cities Were 
but a piece of straw to Siva. Then why this 
paraphernalia ? Well, Siva was but playing, 
taking these things. 
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SIVA-MAH1MNAH STOTRAM 


qtwt- 

crf^T^T i 

*rert 'Tf^wfcnr^ 

wt ^nrcfT^r 

ii? %n 

O Destroyer of Tripura 
Vishnu If Thy H^ft: feet a thousand 
qNwqlw 1 ^ offering of lotuses erraTO giving 
'( 3PT then ) ciR-h*^ in that offering 
one being less that f^rspr his own #if- 

lotus-eye rooted out sreft that 

«R5*T5^: exuberance of devotion 
into discus c rfv»TRr transformed ( 
being) ^FTP'IT of the three worlds 

W(*T for protection sn^rfir remains alert. 



THE HYMN ON THE GREATNESS OF SIVA 

19. O Destroyer of Tripura, Hari 1 
rooted out his lotus-eye (to make up the 
deficiency) when one (flower) was miss¬ 
ing in his offering of a thousand lotuses 
to Thy feet; this great devotion trans¬ 
formed into a discus is alert ini protect¬ 
ing the three worlds. 


1 Hari etc .—The story goes that Vishnu 
would daily worship Siva with a thousand 
lotuses. One day Siva, in order to test the 
devotion of Hari, stole away one lotus from 
the collection of a thousand lotuses. At this 
Vishnu plucked one of his eyes and offered that 
with the flowers. Pleased with such great 
devotion, Siva gave Vishnu the discus, called 
Sudarsana, with which the latter protects the 
three worlds. 
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SIVA-MAHIMNAH STOTRAM 


3^ ^mrg; c^PTfa q^^fr^r 
srs^cf qj*y% 3 WRt*r*t^ i 
3RRc^t ^31 q»w5R5r%^ 
m\ «rst qnrg 

ll^oll 

3 % sacrifice being destroyed 
qjjfHclf to the sacrifices in getting 

the result Thou 3TTtRT awake srf?r 
remain 3 WTTTSpT*T the worship of the Lord 
without SPH^-d destroyed qnf sacrifice 
where qj^fd bears result ? 3TT there¬ 
fore spt: man c^T Thee in sacrifices 
MwKMUld^# the giver of result 
knowing in the teachings of the 

Sruti «rat putting faith qnfg in 

sacrifices ^3qp<sb*<: resolute ('■Hdfn be¬ 
comes). 
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THE HYMN ON THE GREATNESS OF SIVA 

20. The sacrifice* being destroyed. 
Thou ever remainest the connecting link 
between the sacrificers and the fruit of 
the sacrifice. When 1 2 3 * does the destroyed 
sacrifice bear fruit, if not 8 accompanied 
by the worship of the Lord ? Therefore 
knowing Thee to be the giver of fruits 
and putting faith in the Vedas, people 
become resolute about the performance 
of sacrificial rites. 


1 The sacrifice etc. —Sacrificial rite is an 
action and every action is subject to origin and 
destruction. Now how can a sacrificial rite bear 
fruit in some other time or region after the 
action of sacrifice has been destroyed? Some 
say that the sacrificial rite produces, before 
destruction, some effect called Apurva, which 
bears result in the future. In refuting this 
theory of the Mimamsakas, the author says that 
it is the Lord who gives fruits to the Sacrificer, 
though the sacrificial rite may have an end. 

2 When etc. —i.e. it never does. 

3 If not etc .—because the Lord is the giver 

of fruits. 
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SrVA-MAHlMNAH STOTRAM 

3K' J R gwns I 

srt TOfafstrfwTR ff wt: 

i^?n 

SITTO Thou Giver of refuge (atRrHd 
in which sacrifice) ^R^TcTT^T of embodied 
beings ar^ter: Lord PjRITTO': expert in 
sacrificial rites Daksha by name ^tfd: 
sacrificer (rPTT *PT and where) of 

the Rishis sftktwi priestly duty (?TTr and) 
5^T°n' : gods supervisors (5T^ srfcr 

even there) ^g^tsfasriW^'^Pw: bent on 
giving the fruits of sacrifices ?3vT: from 
Thee ^’SRT: destruction of the sacrifices 
(3TRT: became), ff because at 

the absence of devotion TO: sacrifices 
: of the sacrificer for injury 

surely (MdPd become). 
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THE HYMN ON tHE GREATNESS OF SIVA' 

21. Thou Giver of refuge, (even) the 
sacrifice where Daksha, 1 the Lord of 
creation, expert in sacrifices, was the 
sacrifices Rishis 2 3 were priests, gods® 
were supervisors, was destroyed by 
Thee, (though Thou art) bent upon 
giving fruits of the sacrifices. Surely 4 
the sacrifices cause injury to the sacri- 
ficers in the absence of devotion. 

1 Daksha etc .—Daksha performed the sacrifice 
with great eclat but insulted Siva. Hence the 
great sacrifice was destroyed by siva, though 
He is always eager to give fruits to the 
sacrificers. 

2 Rishis —such as Vasishtha. 

3 Gods —Brahma etc. 

4 Surely e tc .—as in the case of the sacrifice 

of Daksha. ^ 
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SIVA-MAHIMNAH STOTRAM 

SRHT^f ?TTO §f|cR 

*i<r fr%^rt i 

Wei ^sg'Tf'T ?r 

ir^ii 

*n , T O Lord srfa^t seized with passion 
of the stag 3gTT taking -the body 
who became a hind his own 
|f^lT daughter desiring to get 

forcibly getting SPRTTf^HT .keenly 

pierced with Ihe arrow fearful 
to the sky qi^r gone srPr even spj sraunsf 
Brahma ^^hi®T: of Thee holding a bow 
in hand ?T Thy ijrparrTORT: the fury of 
the hunter efSTlfr even now «T 5*T^ff^T does 
not leave. 
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THB HYMN ON THE GREATNESS OF SlVA 

22. O Lord, the fury of thee who 
became a hunter with a bow in hand 
has not as yet left Brahma though, 
keenly pierced by Thy arrow and 
terror-stricken, he has fled to the sky. 
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SrVA-MAHlMl'IAH STOTfeAM 


q^qqqq^rq qorqq 
5^: *-w>z qcsq? jrqqq gGqTqqqfq i 
qfe ^ qqfa^qlfTqqsqT- 
qqfa ?qm4i qq q^q q*qr qqqq: 

>a « 


JOTqq O Destroyer of Tripura, q^q 
Giver of boons, Parvati 
proud of her own beauty ( qq) being) 
qqq^qq holding the bow gcqiqqir the god 
of love 3T: in front ( ^pjr by Thee ) qqqq 
like a piece of straw sr^iq in a 'trice 
c &*£ burnt seeing srfq - even qfq if 
q+tFun^l^Heniq being placed on half 
of Thy body on account of her austerities 
fqnT Thee ¥^°r uxorious srtfq considers 
qq ah 3fqT surely qqqq: young women 
^rarr: deluded. 


46 



THE HYMN ON THE GREATNESS OF SIVA 


23. O (Destroyer of Tripura, O 
Giver [of boons, even on seeing in front 
the god of love, bow in hand, burnt like 
a piece of straw in a trice by Thee, if 
Parvati 1 , proud of her beauty, thinks 
that Thou art under {[her fascination, 
because 2 she was allowed to occupy half 
of Thy body on account of her austeri¬ 
ties, ah, surely the young] women are 
under delusion. 

1 Parvati —Consort of Siva. 

2 Because etc .—Parvati performed much 
austerity to get the love of Siva. Taking pity 
at her suffering Siva allowed her to become 
a part of His body. But forgetting this act 
of pity on the part of Siva, Parvati might 
think, like ordinary women, that she got this 
favour because of her fascinating beauty. In 
that case she is wrong, as indicated by Siva's 
burning the god of love. See Sloka 15, note 2. 
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SIVA-MAHIMNAH STOTRAM 


fwMr: g^rcr- 
spnstetafouT. I 

cT^TPr ^wt arw T^f *T^yrrfa irvi i 

^TTfT O Destroyer of the god of 
love TO Giver of boons cR Thy ?TORT 
in cremation grounds sri^T play Pt^TT^t: 
ghosts ^to: companions f^TPTWI^T: 
besmearing the body with the ashes of 
the burnt bodies srfq - and 
string of human skulls ^ garland 
this way arfej all sftsf conduct TO 
indeed SPT^T bad VRtj is, cPTTpT yet 
Hl<^ to those who remember Thee 
C PPT great ■H cause of good 31% 
becomest. 
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THE HYMN ON THE GREATNESS OF SIVA 

24. O Destroyer of the god of love, 
O Giver of boons. Thy play is in 
cremation grounds, Thy companions are 
ghosts, Thou besmearest Thy body with 
the ashes of burnt bodies, and human 
skulls are Thy garland—all Thy conduct 
indeed is thus fuli of evil. But 1 Thou 
conducest to the great good of those 
who remember Thee. 

1 But etc .—This shows the difference between 
men and Siva. Outwardly siva seems to be 
full of evil, but in fact He is the source of 
infinite good to His devotees. 
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SIVA-MAHIMNAH STOTRAM 

tr: srcwfa# srftmsreTRTPRrn 

^9T ipr fWqriTcnr^ 
%*rfa qf*R^ w?r 
IRH>I 

Yogis afqsR following the direc¬ 
tion of the Sastras STTvnrW: controlling 
the breath Hc^^pqtf in the Self rpTi mind 
ei^PT concentrating q^T which R>qPr 
unspeakable truth STRfaq realizing 
M^Ri+nnr: thrilling with joy 
^rf^r^^r: with eyes covered with tears of 
joy 3pj?npr full of bliss in the lake 
pRsqr fqr swimming as it were 
inner joy get aa; that ( a^T truth) 
f^y really ^ Thou. 
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tHfc HYMN ON THE GREATNESS OF SlVA 


25. Thou art indeed that unspeakable 
truth which the Yogis realize through 
meditation on the Self, on controlling 
the breath according to the scriptura. 
directions, and realizing which they 
shed tears of thrilling joy and swimming, 
as it were, in a pool of nectar, enjoy 
inner bliss. 
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Siva-Mahimnah STOTRAM 


q-qq^^r gcrq*r- 

*^W4*cq stfttr cqq «n:fwTTcHT ^rfa% ^ i 

« 

qftf^rJrq cqfa qf^gr fq^rfo fq^ 
qfq^driW qqfirf >rqf?r 

iR^u 

?qq Thou arsp: the Sun ?qq q)q: the 
Moon fqij qqq: Air ?q gqqj[: Fire ^rq snq: 
Water & ®q|q Space ^tq q also spd%: 
Earth <qq; sruqr Self ffq q and sr% art 
'rfVKV- the learned people <qfq with 
regard to Thee qq these qft^SvTiq limiting 
PR opinion fqvrfq hold 5 but qqq we 
in this world cq Thou qq q which not 
qq%. art 5RT that qfq thing qfqq: do 
not know. 
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THE HYMN ON THE GREATNESS OF SIVA 


26 . The wise 1 hold this limiting 
opinion about Thee—Thou art the 
Sun, Thou art the Moon; Thou art 
the Fire, Thou art the Air ; Thou art 
the Water, Thou art the Space ; Thou 
art the Earth and Thou art the Self. 
But we® do not® know that thing 
which Thou art not. 

X The wise —i.e. who consider themselves to 
be wise. 

2 We —i.e. we who do not pose to be wise. 

3 Do not ... not —because Thou pervadest 
all. 


53 




SIVA-MAHIMNAH STOTRAM 


^nff %rt ^firf^5*r*TR«ft $Tr- 

rTtq-f^^Rr I 

^ «rnr sHrfafa^^r^rfa - : 

5^ c^rr *FTR*ftfafrpreq; 

IRvsIl 

5TC°rc O Giver of refuge TTf three 
Vedas fa^T: three conditions 
three worlds 3T*ft and also three 

ii^lH Gods SRTRTg’: by ‘A’ etc. PrfVr: three 
letters srfir^a; indicating sf^ fpr 
the word ‘Om’ sq^f separately Thee 
’T’>rrPr mentions spjrpfr: ^PrPr: with subtle 
sounds covered (sfi^ fpf >re) t 

Thy absolute tjfaf transcendent 

3 T? st ate c3T Thee collectively 

(Wild). 
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the hymn on the greatness OF SIVA 


27. O Giver of refuge, with the 
three letters A, U, M, indicating the 
three Vedas, three 1 states, three worlds 
and the three 2 3 gods, the word ‘Om’ 
mentions Thee separately. United by 
the subtle 8 sound the word ‘Om’ collec¬ 
tively 4 * mentions Thee—Thy Absolute 
Transcendent State. 

1 Three states —namely, waking, dreaming, 
and dreamless sleep. 

2 Three gods —namely, Brahma, Vishnu, and 
Rudra. 

3 Subtle sound —Technically it is called Nad a. 

4 Collectively —The Mantra ‘Om* when utter¬ 

ed as one word indicates the Absolute Brahman. 
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SIVA-MAHIMNAH STOTRAM 


^t«tt tftfftrrffTfafff q?fwffr^f*re*r i 
srtrfafR st#f srfarfa 

O N « 

fw*ns# stf^ srfaf|[ffff^FftsfFr 

ir^ii 

O Lord Bhava 5T#: Sarva 
Rudra Pasupati OT: Ugra 

Mahadeva wfa-fSTIfft Bhima and Isana 
ffir (indicating that the list is completed) 
3RT f this srrwqi^^FT eightfold name 
srfa: Veda stPt even 5RW each M'Pwxfff 
mentions a^R to that vrR% your ftTRTR 
beloved RT*R effulgent srfql^cRWPT: arf^T 
I salute. 
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THE HYMN ON THE GREATNESS OF SIVA 

28. O Lord, Bhava, Sarva, Rudra, 
Pasupati, Ugra, Mahadeva, Bhima, and 
Isana—these eight names are nfentioned 
even 1 by the Vedas. To Thee who art 
beloved 2 and effulgent* I bow down. 

1 Even etc .—What to speak of the Smritis 
and Pur anas. 

2 Beloved —Of His one thousand names, these 
eight, being very important, are dear to Siva. 

3 Effulgent— expressing Siva. 
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SIVA-MAHIMNAH STOTRAM 


sfassre ^ ?nr> 

^nr: sftfroq 1 ?*rc^ tffssrq- *r w i 
ST’Tt q-fasSHT fasflCT irf^3TJT ^ spft 
*nr:*nfor &rrfe^rf^rfa ii^ii 

fsRTO O Lover of forests 
living very near TO: my salutation 
^ as also living very far away to Thee 
TO: my salutation TO<f< O Destroyer 
of the god of love siMVim to the 
minutest 5T*T: my salutation as also 

to the largest TO salutation. PlTOT O 
Three-eyed One ^f^siir to the oldest TO: 
salutation JfflnssiJT ^ as also to the young¬ 
est TO: salutation TOTO to all TO: saluta¬ 
tion arfro^r transcending all % to 
Thee TO ^ this TO: salutation. 


THE HYMN ON THE GREATNESS OF SIVA 


29. O Lover of solitude, my saluta¬ 
tion to Thee 1 who art very near 2 as also 
very far, far 8 away. O Destroyer of the 
god of love, my salutation to Thee who 
art the minutest 4 as also the largest 6 . 

O Three-eyed One, my salutation to 
Thee who art the oldest 6 as also the 
youngest. 7 This my salutation to Thee 
who art all 8 as also transcending all. 9 

1 Thee who art etc .—This verse indicates the 
greatness of Siva as in Him all contradictions 
meet. 

2 Near —because He is the indwelling spirit 
of all. 

3 Far away —because beyond mind and speech 

4 Minutest —being even in atoms. 

6 Largest —being in large bodies like moun¬ 
tains. 

6 Oldest—existing even before creation. 

7 Youngest —being untouched by infirmities. 

8 All— .He is the substratum of all visible and 
invisible objects. 

9 Transcending all —being beyond mind au4 
speech. 
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SIVA-MAHIMNAH STOTRAM 


iram *wt snr: 

rocPrcr ^crc TOt *nr: I 

*T3R ?mt ?TW: I 

5H7f% «& f%3T*T ?T7fr w. 

Il^oll 

for the creation of the 
universe 3 g 55 ^sj% with excess of Rajas 
sraTC to Brahma .Jpft ?PT5 salutation, 
for the destruction of that 5R57- 
5PT% with excess of Tamas ercre to Rudra 
»nft *PT: ; awlRwtft with excess of 
Sattva for giving happiness to 

the people srsiJT to Vishnu fpTt *nr: ; 
fowjror beyond the three attributes 
5PT|% efiulgent <t| object f«ERT*r to Siva 
I 
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THB HYMN ON THB GfcBATNBSS OF SIVA 

30. Salutation to Brahma in . whom 
Rajas preponderates for the creation of 
the universe, salutation to Rudra in 
whom Tamas preponderates for the 
destruction of the same. Salutation to 
Vishnu in whom Sattva preponderates 
for giving 1 happiness to the people. 
Salutation to Siva who is effulgent and 
beyond 2 the three attributes. 

1 Giving ...people —i.e. for the preservation 
of the universe. 

2 Beyond ... attributes —Siva is with and 
without attributes. The three attributes are 
Sattva, Rajas, and Tamas. With Rajas in the 
form of Brahma He creates, with Sattva in the 
form of Vishnu He preserves, and with Tamas 
in the form of Rudra He destroys. 
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A , SIVA-MAHIMNAH STOTBAM 

ISWfarfa %T: 

^ ^ MWdl^iVwPfj-fft Wjfa I 
ifr ^fo>dW3t?c*r *it *rfapren| 

TOPT^ 11^? 11 

... O Giver of boonsJ f$Np<<J|fa ill- 
developed subject to misery 

this %^T: mind .SW where 
of infinite virtues 
power ^ where because of this ^Pfrd^ 

seized with fear *TT me snpflf^r making 
fearless *rPRT: devotion % to Thy 

feet qwgwftaflVJ ( *lf me)— who has 
this hymn as an offering arrenj has 
thrownj 


eternal 





THE HYMN ON THE GREATNESS OF SIVA 


31. O Giver of . boons, where is my 
ill-developed mind subject to misery 1 
and where is Thy Divinify-^-eteinal and 
possessing infinite virtues? Though 
terror-stricken because of this, I am 
forced 2 by my devotion to offer this 
hymn at Thy feet. 


1 Misery —According to Patanjali there are 
five kinds of misery—namely. Ignorance, 
Egoism, Attachment, Aversion, and Clinging to 
life. 

2 Forced etc *'—Love for God forces a devotee 
to think that God will overlook all his littleness. 



SIVA-MAHMNAH STOTRAM 


•.'■ a rfe gPifaw $F%i qr^t 

yW — r I IT V-„ - 

TO^ r ww r ^nft q«prfr i 

v»~™ ■” *». r . 

*rfe ’I^L 3*5^L 

?riraw'roirrapfar <rr$ ?r *nfcr u^n 

v4 V* V/ VJ VJ\? *** -^ *" “• t=!!9 1 *" c " '• • 


fsr o Lord (*rfe if) srferftrfopr like 
the blue mountain 3w3T5f ink Rt'*£ sea 
t TT^ ink-pot the branch of 

the heavenly tree I Iswft pen the 
earth leaf FTR[ be, STT5T the^Goddess 

of Learning (i^nfr these) ’T^TT taking 
*rfir if , y4'wi« through eternity f«<a(d 
writes rRrPr even then 5HT Thy ’T'TFTPT of 
virtues TTC the limi t ^ not rrrf^T reaches. 





THE HYMN ON THE GREATNESS OF SIVA 

32. O Lord, if the blue mountain 
be ink 1 , the ocean the ink-pot, the 
branch of the heavenly 2 tree be pen, 
the earth the writing leaf, and by taking 
these if the Goddess of Learning writes 
for eternity, even 8 then the limit of Thy 
virtues will not be reached. 

1 Ink —It refers to a huge lump of ink- 
powder. 

2 Heavenly tree —named Parijata. 

3 Even etc .—This indicates my audacity, jus¬ 
tified only by my devotion, to praise Thee. 
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SiVA-MAHIMNAH STOtttAM 


ww?fe: Grant 

#rGT^r=r#: ii^^ii 

the best of the demi-gods 
(JKM^lffT«TR: Pushpadanta by name 
srcpspTpfNf: by Asuras, gods, a nd th e 
best of sages arRd^q worshipped 
of one haying the moon on his forehead 
whose praises have been 
sung f*l>™ without attributes of 

God t^f this beautiful hymn 

i Q a H seriousness com¬ 

posed. 


THE HYMN ON THE GREATNESS OP SIVA 

33. The best of demirgods, 1 Pushpar 
danta by name, composed in great 
devotion this beautiful hymn of the 
Lord, who is worshipped by demons, 
gods, and the best of sages,, whose 2 
praises have been sung, who has got the 
moon on His forehead and who is 
attributeless. 

1 Demi-gods —Gandharvas or heavenly musi¬ 
cians. 

2 Whose praises ...sung —i.e. previously. 
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SIVA-MAH1MNAH STOTRAM 


<T3% *TC*nT^rr ^f%tr: JTTFT m I 
sr sprfrr u^jufcrtsst 

'pRFj ^r^RR^r 113*11 

*r: which pT?T person ^ r g faifr with 
purified heart qt?r^?qT in great devotion 
BTfR?r beautiful t^r this the 

hymn to Siva STf^: always «TS% reads, 
W. he f$RWl% in the abode of Siva 'tirifi.R: 
like Siva SRfa becomes 5r*rT and 3R in this 
world ST^CRERTtr: possessed of much 

wealth, long life, and many children 
famous ^ also (iRfiir becomes). 
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the hymn on the greatness OF SIVA 


.34. The person who With purified 
heart and in great devotion always 
reads this beautiful hymn to Siva 
becomes 1 like Siva (after death) in the 
abode of Siva, and while in this world 
gets 'much wealth, long life, many 
children as .also fame. 

1 Becomes like Siva —i.e. Becomes one ‘with 
Him. 
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SIVA-MAHIMNAH STOTRAM 


trfkrrarTd ^ft ?rmr 1 

sr^tTRTT'Rt JTTfer 5R# ’Kt: 'R’T 

imu 

srj&TRT better than Siva SPR: another 
^ god *T there is not *rft[W: better than 
the Hymn on the Greatness of Siva 3PRT 
another hymn *T there is not «t'*iki^ 
better than Siva 3PR: another *TW: 
sacred word a there is not *PCt: better 
than the spiritual teacher «R*J another 
5IW thing to be known *nfw there is not. 
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THE HYMN ON THB GREATNESS OF SIVA 

35. There is no god better than Siva, 
there is no hymn better than the Hymn 
on The Greatness of Siva, there is no 
sacred 1 word better than the name of 
Siva, there 8 is nothing better to be 
known than the real nature of the 
spiritual teacher. 


1 Sacred word —which is to be repeated and 
meditated upon for spiritual unf oldment. 

2 There ...teacher —The spiritufd teacher is 
the channel through which Divine mercy flows ; 
as such he is one with God. One who has 
known the spiritual teacher has known God. 
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STVA'MAHIMNAH STOTRAM 


StSTT 53FT cRSrfrT 
5TPf qi^TTfen - : i 

*rfipT: 

wf fntfor<rWtw n^ii 


?teTT initiation ?T?r charity gq: 
austerities 5ft«f pilgrimage STI'T knowledge 
of the scriptures qT*nfc*f?T: like sacrificial 
rites fw: works *ff^T: OTTOT of the 
merit of reciting the Hymn on the Great¬ 
ness of Siva one-sixteenth part 

»T not are not equal to. 
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THE HYMN ON THE GREATNESS OF SIVA 

36. Getting initiation into the spir¬ 
itual life, charity, austerities, pilgrimage, 
knowledge of the scriptures, the per¬ 
formance of sacrificial rites—these do 
not give one-sixteenth part of the merit 
that is got by reciting the Hymn on the 
Greatness of Siva. 



fflVA-MAHMNAH STOTRAM 





. Ai^rri5RT: I 

o - 

?r ^ ffr^w^rt w rr^zr 


^r^TfWT^T'ff^ foqfeczf irffR: 


1 1^11 


Pushpadanta by name 
the Lord of all Gandharvas 
fe) W of the great God 

who has got the crescent moon on His fore 
head 5RT: servant ?r: he ^ indeed SIFT 
of Siva tJW from anger 

from his glory $T53.' fallen ST'T being 
fits# very nice this ZTf^* W'H'^Hymn 
on the Greatness of Siva siwffa composed. 
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THE HYMN ON THE GREATNESS OE SIVA 

37. The Lord of Gandharvas 1 2 3 4 5 , 
Pushpadanta 8 by name, is the servant 
of the great God 8 who has lithe crescent 
moon on His forehead. ^Fallen* from his 
glory due to the anger 8 of the Lord, he 
composed 6 * this |very beautiful Hymn on 
the Greatness of Siva (to regain His 
favour). 


1 Gandharvas —musician demi-gods. 

2 Pushpadanta —literally ‘flower-toothed*, i.e. 
whose teeth were like flowers. 

3 God who ... forehead —refers to Siva. 

4 Fallen ... glory—hz lost the power of flying 
through the air. 

5 Anger of the Lord —Siva got angry with 
Pushpadanta as the latter trod on the flowers 
left after His worship. 

6 Composed etc .—It is said that Pushpadanta 

had his power restored by composing this hymn. 
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SrVA-MAHIMNAH STOTRAM 


reftr *rfe wgm sr.T^rf^T^q^crT: i 
wsrRr fawfar Psvrt: ^ptr: 

^q'^crjrwt^TJT 113511 

giver of heaven and 
liberation g^r^T the Adorable of gods i.e. 
Siva worshipping : with 

one-pointed mind with folded 

palms (SFT being) a person gfe if 

^q^TSpiflW composed by Pushpadanta 
3R)sf unfailing this hymn 

Hiftf reads ( g: he ) f^!5R: by Kinnaras 
^WPT: worshipped to the 

presence of Siva isrfg' goes. 
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THE HYMN ON THE GREATNESS OF SIVA 


38. After worshipping Siva, who is 
adored by gods and who grants heaven 
and liberation, if one with single- 
minded devotion and folded palms 
reads this unfailing 1 hymn, composed 
by Pushpadanta, one goes to Siva, being 
worshipped by Kinnaras. 2 


to Siva 


1 Unfailiti g— sure of giving result, i.e. leading 


2 Kinnaras —a kind of 
human form but whose 
horse. 


beings who have got 
head is like that of 


SlVA-MAHtMNAH STOTRAM 

srram'^frrcf gw i 

SFft'nrar ^Ffr^TfT 11^5.11 

; p qq?HpftP T composed by the 
Gandharva Pushpadanta de¬ 

scribing the glory of God sPTt'FRT un¬ 
paralleled guif sacred this 

hymn (from start to finish 

all wlllfe fascinating. 

^ftt ^i^tnft srlm^rc<n3*ft: i 
arfqrrr ^%st: stoat *r SSTfaa': 

IIYoll 

f?qr thislqra^tnft of words g«TT w orship 
iqifl: to the feet of Siva ®flMoi 
offered at this ysifew: ever- 

propitious qifcr: the Lord of gods if to 
me sfoRTT may be pleased. 
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THE HYMN ON THE GREATNESS OF SIVA 


39. This unparalleled, sacred hymn 
composed by Pushpadanta and , de¬ 
scribing the glory of God is all very 
fascinating from start to finish. 

40. This hymnal worship is offered 
to the feet of Siva. May the ever- 
propitious Lord of gods be pleased with 
me at this. 


SIVA-MAH1MNAH STOTRAM 


rHT rTc# ?T STHTfa ^35T>sftr I 

JTR^frsftr ^rr^TTJr spft ?pt: 

hv?ii 

O Great Lord Thy rPr# the 
true nature of Thy being ^V?5T: of what 
sort arl% Thou art ?f ^rFTTft' I do not 
know O great Siva in^T: of 

whatever nature srfe Thou niayest be 
cTT^rnr to That "Tift *PT: salutation again 
and again. 

m+'PfvT fe^FTW 3T r-l+l« 4i>vi <: 

g#7TTf^PT^^r: %^y>% HVRii 

*r: which person 11 once 

twice m or fa«PTW thrice t T3?j; reads, 
WJ heSpf'm: from all sins faf*nj«Rr: freed 
in the abode of Siva * 1 ^ 1 % is 

glorified. 
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THH HYMN ON THE GREATNESS OF SIVA 




41. O Lord, I do not know the true 
nature of Thy being—of what kind 
Thou art. Of whatever 1 nature Thou 
mayest be, O Great God, to That my 
salutation again and again. 

1 Whatever ... he —implying that God -will 
accept, the worship of a devotee, though he may 
not know the real nature of the I^ord. 


42. The person who reads (this 
hymn) once, twice or thrice is 1 glorified 
in the abode of Siva, being freed from 
all sins. 


. : • • Siva-. l.e. after death he goes to the 

abode of Siva and remains there in great glory. 
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SIVA-MAEQMNAH STOTRAM 



'PdR’^'T Tfefa ♦i^fWrl'T 

gsftM *EPTfa%r: iiv^ii 

coming out of 
the lips of Pushpadanta de¬ 

stroying sins [ftfspfor dear to Siva «A^ u f 
by hymn committed to 

memory wlicl'T read ’T|fFT^T kept in 
the house Wjqflr: Lord "of the creation 
great god gsftfvRT. greatly pleased 
becomes. 

ffir «ft2^T??crf^Tfw fipwffR: 

SPTT^PJ II 




THB HYMN ON THE GREATNESS OF SIVA 

43. If a person learns 1 by heart, 
reads or keeps in the home this hymn, 
which came out of the lips of Pushpa- 
danta, and which destroys sins and is 
dear to Siva, Siva the Lord of creation 
—becomes very pleased. 


I Learns ... home —Three stages are men¬ 
tioned—namely, committing to memory, read¬ 
ing from books, and keeping the book in the 
home. Simply keeping the book in the home 
has some importance in as much as it will occa¬ 
sionally remind one of Siva. 


Here ends the Hymn on the Greatness 
of Siva composed by Pushpadanta. 
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